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Generation Bhagwan

On March 8, 2026, KRO-NCRYV scheduled the documentary "Generation Bhagwan," a film by
Dutch filmmaker and author Maroesja Perizonius. It exposes the sexual abuse of minors that
occurred in some communes of the Bhagwan movement in the 1980s.

Although, in our opinion, no sexual assault or rape occurred, the transgressive behavior that
some teenagers experienced from some adults in some communes caused them great mental
distress. The victims from that time are now speaking out as people in their fifties.

Anyone who reads Maroesja's story wonders whether Osho (Bhagwan) was aware of this aspect
of commune life, what he thought of it, and whether he felt responsible for it. And since our
primary task is to inform people about Osho's vision, primarily through www.vrienden-van-
osho.nl, we feel compelled to address these legitimate questions.

With some exceptions, media coverage of Osho has exhibited a negative pattern for decades.
Even in 2025, examples of this can be found in articles about the documentary in the national
press. Sensational clichés like "semi-criminal, totalitarian cult" and "systematic sexual abuse of
minors within the sect of the Indian sex guru" paint a picture that we, and many friends who lived
in Osho communes or regularly visited them, do not recognize ourselves in. Moreover, it
completely ignores the fact that Osho, through his words (books, video, audio) continues to
inspire countless people on their path of meditation.

This does not alter the fact that we take the accusations of Maroesja Perizonius et al. seriously
and believe that their nature and scope deserve further investigation. We sympathize with the
women and men involved, who, after forty years or more, are still burdened by unpleasant
memories of the transgressive behavior they experienced as teenagers in Osho communes.
Their voices, as expressed in the documentary, are heard and acknowledged by us.

Four points stand out in the documentary and in the reporting on Osho in general:
- Osho's view on sexuality ("sex guru");

- The suggestion that this view was bound to lead to sexual abuse;

- The disparaging labeling of the Osho movement as a "cult";

- The lack of understanding that the zeitgeist of the 1980s differed drastically from what we
consider desirable and normal today. It stemmed from the sexual revolution of the 1960s.

We elaborate on these points in the attachment to this message.

Would you like to respond? Please contact the board of the Friends of Osho at info@vrienden-
van-osho.nl.

ANNEX ‘Generation Bhagwan’

Osho's View on sexuality
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Osho has often spoken about sexuality. As early as 1968, long before the 1974 founding of his
world-famous ashram (commune) in Pune, India, he addressed tens of thousands of his fellow
countrymen in Mumbai about a more natural attitude toward sex and about sex as a path to
spiritual transformation. This led to considerable uproar and to his reputation as a "sex guru."
But in reality, Osho was simply dusting off an ancient Indian tradition of Tantra. Osho: "The love
you express first expresses itself through your body. It becomes sex. It is called love when it is
expressed through the mind, which is higher, deeper, and more subtle. Expressed through the
soul, it becomes devotion."

Didn't the free sexual atmosphere automatically lead to the abuse of teenagers by adults?

It's important to emphasize that Osho, of his own accord, nowhere in his numerous statements
on sexuality does he address, let alone condone, free sexual relations between adults and
minors. Adults with bad intentions can never rely on Osho's statement to justify their sexual
advances toward minors.

Yet, in some communes, particularly in Rajneeshpuram, incidents have occurred to which the
leadership, in this case Sheela, Osho's secretary, apparently failed to respond adequately. The
perpetrators were not confronted about their behavior, which sent the wrong message to all
commune members. This kind of behavior was apparently part of the process, some parents
also thought. But it did not align with Osho's vision.

For when Osho speaks about sex and young people, he indicates that they should be able to
freely explore their blossoming feelings with each other, as he himself observed during his visits
to anisolated indigenous community in the forests of the Central Indian region of Bastar. The
adolescents lived together in a house in the center of the village. There they could experiment
sexually, but they were only allowed to be with one partner for a few days. An adult supervised
this. Over time, they had all been intimate with each other and had developed a better sense of
who was best suited to whom. A stable relationship could then be formed with that person,
which usually lasted a lifetime. Because of this childhood experience, the tendency to cheat
later disappeared.

Osho treats sexuality and eroticism as something completely natural, a life force that should not
be suppressed, not hidden, about which one should not feel guilty. When children are given free
rein to engage in sexual relationships, they are no longer shy and become decisive, according to
Osho. The stories reveal that the girls in the commune could also behave provocatively. But
adult men are expected to handle this sensibly. How often things went wrong in this regard
needs to be investigated. It's not inconceivable that the Osho communes' reputation at the time
as a "permissive society" also attracted men who, consciously or unconsciously, were not
primarily focused on spiritual growth.

Was Osho aware of the abuses?

Rumors and allegations circulated outside the commune, but his response ("This is insulting and
disgusting") to a journalist's question about this suggests that Osho considered such abuses
completely unrealistic. A judicial investigation followed, but was dropped due to a lack of
evidence.

It should be noted that Osho lived in seclusion in his communes. He stayed there as a guest,
surrounded by a small staff of caregivers. There was only daily contact with his secretary, who



was also the head of the almost entirely female leadership, who may have kept uncomfortable
issues from him. It was impossible for average commune members to approach Osho directly.

Osho's Sexual Relationships

The literature contains testimonies from women with pleasant erotic memories of Osho. The
documentary features two women whose experiences were less positive. However, Osho made
it clearin a 1985 interview, when asked, that he was not celibate. He occasionally shared a bed
with one of his (adult) female sannyasins. Incidentally, he had already explained on another
occasion that connection with another person was a "secondary experience" for him. "The real
joy is to be alone with oneself."

Celibacy is the suppression of nature, and Osho did not approve of that. Only when abstinence
arises from a state of full consciousness is it called Brahmacharya, and celibacy is natural.

Is or was the Bhagwan movement a cult? And if so, did this contribute to the abuse?

Many decades ago, the term cult had a neutral meaning: a school (of thought), doctrine, or
school. But for years, the term has been used disparagingly, associated with coercion, money-
making, introspection, fanaticism, and brainwashing. In practice, this usually proves to be
largely untrue, as a 1984 parliamentary inquiry also revealed. This inquiry advocated for the use
of the term "new religious movement."

In the first half of the 1980s, the Bhagwan movement was a striking phenomenon in the
Netherlands, with 26 communes and approximately 15,000 red-clad, mostly well-educated, and
sometimes nationally known adherents (sannyasins). There was no proselytizing. Those who left
were not harassed. It was not a single organization, but a loose association of independent
foundations. Except for 2 or 3 percent, sannyasins lived and worked in civil society. Communal
life offered a degree of intensity and concentration that is difficult for the single seeker of the
spiritual path to achieve. For the same reason, monastic orders were once established within
various religions. Monastic life presented numerous limitations for the ordained priests and
sisters, which they willingly accepted. However, the label "cult" was never applied to it in the
negative sense mentioned above. Double standards?

Even before Osho's death in 1990, most communes were closed, the red robes were abolished,
and the spiritual quest became an "everyone for himself." Osho's insights and meditation
techniques continue to be a valuable source of inspiration for many. Those interested can
choose to participate in retreats and courses focused on personal growth, organized by qualified
teachers in various locations, read Osho's books, and watch or listen to his talks. No one will
bother you to ask if you might want to become a sannyasin. Conclusion: there hasn't been such
a thing as an Osho movement for a long time, and it has never been a cult (in the stigmatizing
meaning of the word).

But the establishment of the large Bhagwan commune Rajneeshpuram and the resulting conflict
with American society did lead to management derailments that gave the commune a sectarian
character for a time. Reasonable criticism was not accepted, which, for example, caused
vigilance to wane. Phones (including Osho's) were tapped, and attacks on Osho's caregivers and
people outside the commune were planned or committed. When the situation became
untenable, this management, led by Osho's secretary, Sheela, suddenly left in September 1985.
Osho denounced everything and labeled the exiled commune leadership a "fascist gang." It had
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been a harsh lesson in the corruption of power. Osho clearly acknowledged his responsibility for
this. But it was Sheela who was imprisoned for four years, while Osho, due to a lack of evidence
of involvement, was banished from America after a harshly enforced twelve-day pretrial
detention. He was fined for violating immigration law (allowing sham marriages).

After his return from America, Osho, even before his death, laid the groundwork for a very
different kind of commune. Not a utopian alternative society, but a meditation resort, a
comfortable "Club Med" where one can take a spiritual vacation for a few days or weeks to
recharge. This was realized approximately ten years after Osho's death on the site of the former
ashram in Pune and remains a magnet for seekers on the path today.

But what about the personality cult?

The phenomenon of the guru and the master-disciple relationship, well-known in India, sparked
many a Western pen with the rise of Bhagwan. In this post, we must confine ourselves to the
observation that the treatment of Jesus as a master in Christianity was never a problem, but that
Bhagwan, especially in the West, caused everyone's hair to stand on end. Jesus possessed a
self-evident divine status, while Bhagwan was scornfully mentioned as meaning "god" in
Sanskrit, while it also means "the blessed one." Jesus is to be followed ("abandon your nets; let
the dead bury the dead"), while Bhagwan, on the other hand, is considered totalitarian.

The fact is that Osho, in the early stages of his ministry, emphasized surrender and trust in the
disciple, and later he wanted to be regarded not as a Master but rather as a friend and an
ordinary person. "But your followers seem to worship you," a journalist said in one of Osho's
many interviews. "Yes, that's my problem. But what should | do?" was the reply. "Just tell me."

At his request, the photos of Osho that hung here and there in the Resort were removed after his
death, as they were removed in the reprints of his books. Osho didn't want the focus to be on
him personally, but on his message of meditation.

The Sexual Revolution
Meanwhile, the sexual revolution had taken place outside the communes.

It is important to realize that what happened to Maroesja Perizonius and her fellow victims in the
Amsterdam Osho commune in 1985, and before that in Osho communes abroad, took place in a
world that no longer exists. The sixties, seventies, and eighties were a period of sexual liberation
throughout the Western world. The advent of the contraceptive pill in 1963 gave women much
more leeway to experiment with relationships. The churches rapidly lost their authority, which
was reflected, for example, in looser marriage morals and in fashion (miniskirts, monokinis). The
membership of the NVSH (Dutch Society for the Reform of Sexuality) grew rapidly, and
organizations like the COC, which represented the interests of homosexuals, and the pedophile
association MARTIIN made significant progress. Politicians followed this social development.

A striking example of this was provided by the newspaper Trouw on November 6, 1985. On the
same page, on page 15, we find an interview with two self-assured and, at first glance, not
unhappy teenagers, Maroesja Perizonius (then still Chandra) and her friend Shanti, in the
Amsterdam Osho commune, alongside a rather lighthearted article about a bill by Minister of
Justice Korthals Altes (VVD (liberals)) to decriminalize sexual intercourse between adults and
teenagers. "Children between the ages of twelve and sixteen should be able to decide for
themselves whether they want to have sex with an adult,” the minister stated at the time. But he
was overruled. Anyone who takes a closer look at the social climate regarding sex and minors
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will discover that the lenient 1985 bill never reached the House of Representatives and sparked
a backlash that led to a tightening of the sexual offenses law in 2002. Member of Parliament
Nicolai (VVD) later commented on this in an interview: "In the 1970s, there was a widespread
belief, including among psychologists and throughout society, that a consensual sexual
relationship could do very little harm, that a 14-year-old could easily determine whether a
relationship, for example, with a 40-year-old, was harmful or not. But now it's widely recognized
in society, including in scientific circles, that at fourteen, you can't adequately assess its
significance. The consensual sexuality of minors is very relative; these are often the first sexual
encounters, and it's very difficult to assess." It's striking that in the mid-1980s, legislators were
still struggling with sexual morality and related moral legislation, while at the same time, a clear
policy regarding sex with minors seems to have been lacking in the Osho communes in
Amsterdam and elsewhere. This indicates that life in the commune reflected not only Osho's
views (against sex with minors), but also the zeitgeist of the society at the time. Anyone who
delves into the history of sexual morality will sometimes be surprised at how understandingly
sex between minors and adults was viewed in the 1970s and 1980s. But the major scandals had
yet to come to light: the Dutroux affair, child abuse in the Roman Catholic Church (investigated
by the Deetman Commission), #MeToo, and more recently, the Epstein affair.
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